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at Rome, of whom the Epistle to the Romans (xiv.-xv.) appears
to speak, were Essenes, and the same claim has been advanced
in respect of the men mentioned in the Epistle to the Colossians
(ii. 16) as judging " in respect of meat and of drink?* But such
theories lack solid foundation. In point of fact, we have no
evidence of the brethren except in Palestine. The life which
they led in that country earned for them tributes of the warmest
admiration from early writers.1 Nevertheless, it is impossible
at present to estimate their influence, and it is surprising to
find that they are not mentioned in the Synoptic Gospels or
the Talmud.
It is true that the question has been raised long ago whether
Jesus himself might not have been an Essene, and his preaching
simply a popularization of Essene doctrine. Such a view,
howrever, rests upon no documentary evidence, and at present
it is very difficult to believe it. For Essenism seeks to flee from
the world, wrhereas Christianity (even in the narrower sense of
the teaching of Jesus) seeks essentially to convert it. More-
over, the Jesus of the Gospels possesses not a single trait
which recalls the Essene described in our sources. Admittedly,
there are certain points of similarity between the spirit of
Essenism and certain ascetic tendencies which appeared later
in Christianity. Similarly, there are passages in the New
Testament, which might be thought to reflect Essene ideas,
e.g. the second chapter of Colossians, where Paul thunders
against an astrological gnosis, which, however, is by no means
proved to be really Essene. Such superficial and uncertain
parallels furnish no convincing proof of the Essenism of Jesus.
In any case, the Nazarene would represent an Essene of a
unique kind, whose originality would consist in the absence of
any resemblance to any standard type.
Much the same might be said about John the Baptist,
who has also been claimed as an Essene. As Jiilicher rightly
remarks, if Philo is correct in his statement 2 that the brethren
never had difficulties with the successive rulers of Palestine,
it is plain that the history of the Baptist cannot be a chapter
of theirs. Neither his personal traits, the character of his asceti-
cism, nor the form and aim of his activity, favour such a view.
of the phrase found in Quod omnis, 12 : f} ITa/.atcn;tvr] xal JTuoj'a, as
opposed to the corrected form : f\ Ila/.aicrulvri Svota, meaning Palestinian
Syria. However, there seems little doubt that the correction should be
accepted. Of. LXXV, loc. cit. LIX, ii, 399, narrows the issue to one
salient fact, namely, that there is no trace whatever of the Essenes outside
Palestine.
1	DACL, art. Cenobitisme, coL 3061 ff.
2	EB9 art. Essenes, § 8 ;   Quod omnis, 12.

